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ABSTRACT KEYWORDS
Many have argued that the colonizing conceptual infrastructures of Imago Dei; pastoral
the so-called West normalize human exceptionalism and reinforce ~ theology; climate;
anthropocentric priorities all of which have enabled and theological anthropology;
perpetuated the climate crisis. The discipline of pastoral theology ~ Steward; ecotheology
is no exception. Perhaps more than any other theological

discipline, pastoral theology organizes our scholarship, teaching

and practice around anthropocentric foci and goals—the living

human document or web, practices of justice and care that

address human suffering and serve human flourishing. While

recent scholarship has done much to prioritize decolonizing

approaches to justice and care, in many cases this continues

through an anthropocentric lens. How do we re-imagine pastoral

theology in ways that do not perpetuate the crisis but rather

serve the thriving of life in all its forms? This paper explores

responses to this question. First, | present a summary of literature

on pastoral theology and the climate crisis so far. Second, |

examine and critique the discipline’s embedded theo-

anthropology through a discussion of imago Dei and related

metaphors. Third, | explore some alternative theological motifs

and sources that lean toward earth-centered, decolonizing

approaches to pastoral theology.

Introduction

As Naomi Klein so aptly argues, the climate crisis changes everything:' the increasing fre-
quency of climate disasters, the destruction of habitats, the vulnerability of food and
clean water sources, the loss of species, the disruption of transportation and power infra-
structures, the volatility of world economic and political structures, and so on. As the
United Nations’ recent IPCC (Intergovernmental Panel on Climate Change) Sixth
Assessment Report indicates, ‘climate change has [already] caused substantial
damages, and increasingly irreversible losses, in terrestrial, freshwater and coastal and
open ocean marine ecosystems.’” It is fair to say that all have experienced elements of
the crisis, but it is those with the least power who suffer the most. The window for chan-
ging the trajectory of catastrophic devastation is closing. Increasingly, climate activists,
policymakers, and ordinary folx are calling for large-scale change in terms of how
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societies are organized, including important calls for a complete restructuring of market-
driven neoliberal capitalism that has colonized the polis while eroding ecological integ-
rity and sustainability. Whether these calls for structural change are heeded and new
societal structures are forged or whether climate catastrophe brings increasing chaos
that destroys societal structures altogether, one thing is clear: the climate crisis
changes everything.

Significantly, for the first time, the most recent IPCC report (2022) identifies coloni-
alism and the intersecting injustices of colonialism as a primary cause of the climate
crisis.

Vulnerability of ecosystems and people to climate change differs substantially among and
within regions (very high confidence), driven by patterns of intersecting socioeconomic
development, unsustainable ocean and land use, inequity, marginalization, historical and
ongoing patterns of inequity such as colonialism, and governance (high confidence) ...
Present development challenges causing high vulnerability are influenced by historical
and ongoing patterns of inequity such as colonialism, especially for many Indigenous
Peoples and local communities (high confidence).’

Activists, ecowomanist and ecofeminist ethicists, theologians, and others have been
making these connections for years.* As Melanie Harris posits, ecowomanism ‘links a
social justice agenda with earth justice recognizing the similar logic of domination at
work in parallel oppressions suffered by women and the earth.”” Similarly, ecofeminist
ethicist Cynthia Moe-Lobeda argues, ‘climate change screams white privilege, class pri-
vilege and environmental racism.® Pragmatically speaking, it is significant that leading
climate scientists are (finally) now also beginning to voice the links between colonialism
and the climate crisis. It is a glimpse of hope amid a trying time if only because by iden-
tifying this shared cause of human and earth suffering it also intimates a pathway forward
through decolonizing practices of thought and action.

Ecotheologians and philosophers, ecopsychologists, and those in the environmental
humanities, among others, call for a complete re-thinking of the colonizing conceptual
infrastructures and narrative frameworks’ that dominate public discourse and distort
the ways humans are perceived in relation with the earth and other species.® Across
several disciplines, scholars and activists identify a primary problem that continues to
perpetuate the crisis—the fact that the dominant conceptual infrastructures of the
West normalize specific forms of human exceptionalism and reinforce colonizing
anthropocentric motifs and hermeneutical frameworks.” These colonizing infrastruc-
tures are enacted in the ways humans organize ourselves socially, politically, and econ-
omically with the privileging of certain human species (especially according to gender,
ethnicity, race, ability, sexuality, and so on) over and above all others. As Emmanuel
Lartey and Hellena Moon compellingly argue in relation to the so-called ‘Enlightenment,’
the colonizing ‘logic of European racist thought” and philosophy normalized white colo-
nial Christian frameworks, constructing ‘oppressive categories’ to circumscribe how and
by whom reality is understood, known and communicated.'® These colonizing frame-
works dominate public imagination, shaping how reality, transcendence, and the
purpose and goals of life are perceived and demarcating the limits of hope. They also
function to imprison and shut down human imaginations from perceiving possibilities
beyond those inscribed within the givens of the frameworks. So, even as it is known
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that the earth and all creatures are headed for disaster caused by anthropogenic climate
change, the dominating narratives and frameworks of the “‘West” lock many into coloniz-
ing anthropocentric ways of being that privilege (certain among) the human species and
thereby contribute to the further perpetuation of the crisis at hand."'

For pastoral theology, a discipline that has commonly organized itself around lived
human experience—the living human document and the living human web—the
climate crisis, indeed, changes everything.'> While the discipline has begun to engage
decolonizing practices and intersectional analyses to upend colonial frameworks and
to develop postcolonial approaches to care that serve goals of justice,”> other than a
few examples'* the discipline has been slow to extend this analysis to other-than-
human creatures. Indeed, the anthropocentric critique is hard-hitting for the discipline,
striking at the very center of its thought and practice. How might decolonizing
approaches be extended beyond the embedded anthropocentrism in approaches to
suffering, practices of care, and flourishing—the key foci of the discipline? How might
decolonizing approaches to justice and flourishing extend beyond a theologically-
endorsed human exceptionalism? How might pastoral theology be re-imagined in
ways that do not perpetuate the climate crisis but rather serve the thriving of life in all
its forms?

Before getting into the body of the paper, I want to locate myself as a third-generation
white settler in the traditional territory of the Mississaugas of the New Credit, the Petun,
and the Seneca, under Treaty 13. As a white woman on this land, I acknowledge how
colonialism persists in structures that grant me privilege and power. I am committed
to the ongoing process of decolonizing my mind, spirit and practices through intentional
learning, listening and engagement. I seek to leverage my power and privilege to serve
and support movements that challenge and resist colonialism. I offer this paper as part
of this process in humility and hope.

In this paper, I first present a non-exhaustive summary of literature to date in pastoral
theology on the climate crisis. Second, after summarizing some proposed eco-reframing
of the discipline, I examine and critique our dominant embedded theo-anthropology
through a discussion of imago Dei and related metaphors. Third, I propose alternative
theological motifs and sources that lean toward earth-centered, decolonizing approaches
to pastoral theology grounding it within the living web of creation.

Pastoral Theology and Climate Crises

While over the last decade an increasing amount of research has emerged regarding pas-
toral theology and the climate crisis, it is only now that a sustained and ongoing conver-
sation is really beginning to wrestle with the far-reaching implications."> Except for the
work of Howard Clinebell and Mary Elizabeth Moore in the 1990s within the English-
language scholarship of pastoral theology,'® little attention has been given to the
climate and environmental crises until recently. While Clinebell’s text is considered foun-
dational in ecopsychology circles, his text, along with that of Mary Elizabeth Moore, did
not gain much traction in our discipline even as they continue to hold relevance for our
work today. Since 2015, there has been a steady increase in the number of articles and
chapters published that consider the realities of the climate crisis in relation to pastoral
theology. Some call for a complete re-thinking from the ground up as we continue to
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discern all the many implications for the discipline.'” A recent Special Issue of Religions,
now in book form, includes chapters focused on Practical Theology Amid Environmental
Crises.'® Of these chapters, several focus on pastoral theology and urge the discipline to
be transformed toward more earth-centered awareness and practices.'® In particular I
note chapters by Jeane Peracullo and Rosa Bella Quindoza, Danielle Tumminio
Hansen, Joyce Ann Mercer, Panu Pihkala, Christine Tind Johannessen and Pamela
McCarroll.*® Additionally, a Special Interest Group focused on Climate Change and Pas-
toral Theology held its inaugural meeting at the Society for Pastoral Theology in June
2022. All these signs point to the beginning of an ongoing and sustained conversation
that seeks to integrate decolonizing approaches toward human and earth?' flourishing
within pastoral theology.

This summary of the research on pastoral theology and climate change is not exhaus-
tive since so much of the literature is spread out across several journals and chapters in
several books, many of which I continue to discover even as I rework this article. There
are also many published pieces in various places and from various congregational and
institutional contexts.** It is impossible to capture it all, but T will suggest here a few
areas of focus that are emerging.

Some preliminary work begins to explore elements of a reconceived pastoral theology
that variously considers intersectional, postcolonial, earth-centred approaches and cri-
tiques the violence of anthropocentrism.”> Most notable among these is the work of
Hellena Moon and Emmanuel Lartey in several essays that appear in their edited
volume, Postcolonial Images of Spiritual Care. While this volume is not focused on the
theme of climate change, the framing of the book and several of the essays make explicit
or implicit reference to the colonial ‘logic of domination,** connecting the violence
against oppressed peoples with violence against the earth®> and calling for approaches
to care that serve human and earth flourishing. In particular, essays by Emmanuel
Lartey, Hellena Moon, and Sumi Loundon Kim make new connections, expanding the
ideas and the conceptual imagination of the discipline by connecting earth and human
justice.

Ryan LaMothe has published a good deal of research, in this journal and elsewhere,
that seeks to reconstruct aspects of the discipline through an eco-centered approach
with particular emphasis on the polis and political theology.>* Bonnie Miller-McLemore
queries how humans can have ‘shit for brains’ given that the climate crisis is leading
toward our own demise, and she challenges a complete re-thinking, listening to the
trees.”’” In an edited volume on theology and climate change, Storm Swain and Elizabeth
Tapia offer chapters on pastoral theology. Swain proposes an ecological pastoral theology
that ‘decentre([s] the human species while recentring the ecological body that continues to
suffer.””® Tapia’s response grounds Swain’s methodological questions upon the earth and
raises the question, I wonder how pastoral theology practitioners can meaningfully
engage in solidarity with indigenous peoples in North America, and people from the
Global South who are most affected by climate change?®” I draw forth their challenges
into my own exploration of a decolonizing, earth-centered, trauma-informed approach
to pastoral and practical theology.*

Several pieces focus on congregational contexts and ministry. In a short article for the
Journal of Lutheran Ethics, Robert Saler explores the art of congregational pastoral care in
the face of eco-devastation.’® Similarly, Genny Rowley’s articles focus on the work of
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congregations for advocacy and ecological justice,”* arguing that religious environment-
alism within congregations is a form of intersystemic care that can connect social and
ecological justice-making pursuits.”>> Andy Calder and Jan Morgan share their creative
and inspiring earth-centred approach to Clinical Pastoral Education (CPE) that invites
students to listen to the living web of creation, including focused attention to the cries
of the earth, while also working with congregations of farmers struggling in the face of
the climate crisis.>*

Other publications emphasize spiritual care and counseling theory and practice in
relation to the climate crisis. Philip Helsel considers pastoral practice in terms of place
attachment and loving the world.*® Panu Pihkala offers interdisciplinary work on eco-
anxiety that intersects a good deal with concerns of pastoral theology, particularly in
relation to assessing forms of eco-anxiety and practices of care.*® McCarroll builds on
Pihkala’s research, examining trauma theory in relation to the climate crisis to consider
the ways trauma theory offers both an interpretive lens to assess public behaviors in the
face of climate crisis and a pathway for living courageously in these times.”” As is evident
in this brief overview, a sustained conversation is already beginning in pastoral theology.
My hope is that this paper will contribute to further the conversation and our ongoing
work of re-imagining the discipline from a decolonizing, earth-centered perspective.

Anthropocentrism, imago Dei in Pastoral Theology

With pastoral theology as the theological discipline most focused on lived human experi-
ence—the living human web, human suffering and flourishing—the assumptions regard-
ing human exceptionalism and anthropocentrism run deep. While some within the
discipline have identified and challenged this embedded anthropocentrism,”® the
primary currents of the discipline presuppose theological moorings that, I believe, ulti-
mately reinforce colonizing violence in human relating to the earth and therefore to
each other and other-than-human beings. This violence, however, has been hidden
from view since the well-worn methodologies, epistemologies, and theologies of the dis-
cipline have functioned to make invisible all life forms and processes that are ‘beyond us’
so to speak.’® It is precisely this kind of myopic perception that is contributing to what
many call the sixth extinction—an extinction that may well include our own species. As
Bonnie Miller-McLemore queries, how have we missed this for so long? How can we have
such ‘shit for brains’?*’

In previous work, I have examined the field of practical theology and its focus on the
‘living human document’ (Boisen) and the ‘living human web’ (Miller-McLemore)
arguing that until the living web of humanity can be conceptualized within the larger
living webs of creation our research and practice cannot help but serve anthropocentr-
ism. In this same paper, I also critique assumptions about human flourishing as the
goal and telos for the work of practical theology, noting that until conceptions of
human (suffering and) flourishing are understood to be deeply embedded within the
suffering and flourishing of creation, research and practice cannot help but serve
human colonial approaches to the earth. Of course, the critiques and suggested re-fram-
ings identified in that article may well have been aimed at pastoral theology. I pick up
these re-framings in the final section of this article and propose alternative motifs and
sources for the discipline. However, for the remainder of this section I limit my
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discussion to an exploration of the theo-anthropology embedded in conceptions of imago
Dei and related metaphors. I highlight here how distorted notions of G-D*' and the iden-
tity, meaning and purpose of human life embedded in these constructions reinforce
violent relationship of humans with the earth and perpetuate colonizing ways of think-
ing, being, and perceiving.

Imago Dei in Theo-anthropology - A (very) Brief Overview

Imago Dei is a theological construction commonly appealed to in the discipline (and
beyond) of pastoral theology in relation to theological anthropology. Drawing from
the work of historical theologians from Augustine and Aquinas to Julian, Hildegard,
Calvin, and Luther, imago Dei has been a primary theological motif throughout the
history of Western Christianity, most often leveraged to highlight the inherent dignity
of human beings and the distinct and special relationship humans share with G-D. My
argument in the following paragraphs contends that the theological construct of imago
Dei highlights the normalization of anthropocentric human exceptionalism in our disci-
pline. Not only does imago Dei prioritize human creatures in relation to all other crea-
tures, it also often functions to create G-D in a human image based on a hierarchical
model of being. Even as the concept has been re-imagined and re-constructed over the
last several decades to serve relational, intersectional, decolonizing approaches to
justice and care in the face of human suffering, in the context of the anthropogenic
climate crisis its privileging of the human species cannot be overstated.

The theology of imago Dei highlights the Genesis 1:26-27 account of creation when,
on the sixth day, after creating other living creatures of every kind, G-D creates humans.
‘Let us make humankind in our image, according to our likeness ... In the image of God,
[they] created them; male and female.*> Western theo-anthropology draws on this
passage to affirm the important role of the human creature within creation to image
or mirror G-D. The conception of the divine, therefore, shapes how the identity,
purpose, and role of the human is imagined. Additionally, as womanist, feminist, and
other critiques demonstrate, the conception of so-called ‘normative’ humanity shapes
how G-D is imagined.*> This is a complicated symbiotic conceptual relationship that
has served the privilege and power of certain human beings, the diminishment of
other human beings, and the invisibilizing of other-than-human beings.

Historically, it has been common to query the possibility of a postlapsarian** vision of
imago Dei, noting that the distortions of sin among humans make it impossible to
retrieve a sense of the human as G-D’s image bearer in any straightforward way. Some
follow Calvin’s notion that, through the movement of the Holy Spirit, humans may
image or mirror G-D, not as substance but as vocation, not as a noun but more as a
verb, in our actions. A common move in recent scholarship is to emphasize the relational
dimensionality of Trinitarian notions of perichoresis—the indwelling of the one-in-three
and three-in one. As such, G-D’s imaging in creation is discerned in relationships that
serve justice, care, and love in the world. The shift to theological constructions with
more relational, interactive and dynamic processes is a welcome change from the indivi-
dualistic monism so dominating in the Western theological imagination. Through this
lens imago Dei is read in the interactive, dynamic, and relational processes of humans
in community, in relationship.
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In another approach altogether, Jennifer Ayres, in her book, Inhabitance, critiques the
image of the human proposed in Genesis 1 and instead claims that of Genesis 2. She
argues that Genesis 1 pictures humans at the top of the hierarchy of being, whereas
Genesis 2 describes an alternative vision—humans as part of the community of creation
intended to serve and attend to creatures and processes.”> Ched Myers offers a different
take, suggesting that both Genesis 1 and 2 reflect human embeddedness in creation, inti-
mately related to other creatures, but the ‘equilibrium of Eden suffers an epochal rupture
... that can be understood as an archetypal explanation of the “break” in human con-
sciousness that inaugurated our long history of alienation from creation.™

In her chapter on the topic, Wanda Deifelt contextualizes and tracks understandings
of imago Dei in theology in relation to ecological crisis, much of which is helpful for our
discussion.*” She identifies the scholarly consensus that the Genesis 1 creation account
was written during the Babylonian exile, while the Israelites were in captivity, intended
as a liturgical poem to be recited collectively. She compares the Genesis 1 creation nar-
rative to the Babylonian creation narrative, contextualizing the passage and noting the
ways the Genesis passage emphasizes an alternative cosmology to that of the colonizing
power of Babylon. G-D/Elohim is imaged as the plural-relational divine, never ident-
ified in anthropomorphic terms, and is without identified origin. The culmination of
Elohim’s action is rest, repose, and delight. She goes on to note that, unlike other
beings created in days one to five, human beings share their day of creation with
others, ‘living creatures of every kind.” This narrative construction, she argues, indicates
that humans are not, themselves, the apex of creation though, even as (unlike other
creatures) they are made male and female together according to G-D’s image.
Humans are also given ‘dominion over the fish of the sea, the birds of the heavens,
the domestic animals, over all the earth and every creeping thing.’ Deifelt argues that
the context of the passage’s original setting highlights the empowering intent of the
passage for the people of Israel hearing it as they are exiled and marginalized by a colo-
nizing power. In the context of their oppression and forced displacement in Babylon,
the passage describes G-D giving ‘dominion’ and making them in the divine image
in order to empower the Jewish community to live faithfully even amid exile. As the
divine image they are ‘channels for the light... created by Elohim ... They have no
power of their own because they are created by G*d to serve a specific purpose in
the whole creation.*® The passage, she posits, is intended to function prophetically
in its original context—both as a form a resistance to the colonizing cosmology and
power of Babylon and as a defiant affirmation of the intrinsic dignity and purpose of
these exiled, marginalized, and downtrodden Jews.* In contextualizing the imago Dei
passage, Deifelt relativizes the understanding of ‘dominion” and complexifies the under-
standing of imago Dei.

Beyond her effort to reclaim the experiential contextualized meaning of this passage in
its original context, Deifelt also critiques how imago Dei has been co-opted by the power-
ful and used as a theological construct within Christendom to serve racism, sexism, het-
eronormativity, and other colonial frameworks that have functioned to oppress, control,
and marginalize.

It is impossible to overlook the nefarious effects of this anthropocentric assumption: in
patriarchal history and theology, the image of God was claimed to be masculine; in racist
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ideology, the image of God excluded anybody who did not stem from European roots; in
heteronormative culture, the image of God did not include the LGBTQ+ community;
and ... certainly did not expand beyond the confines of humanity.*

The equation of God with white, able-bodied, cis, straight masculinity in constructions of
imago Dei within Western Christendom has provided a ‘divinely’-sanctioned theological
rationale for colonialism. Humans made in the image and likeness of a colonizing god,
god made in the image and likeness of colonizing humans. However we look at it, con-
ceptions of imago Dei have often projected distorted colonial anthropocentric images of
the divine onto eternity and supported humans with power and privilege.

Certainly, in the last few decades as liberation theologies have proliferated, the
appeal to imago Dei in the discipline is commonly associated with an acknowledgment
of the intrinsic, G-D-given dignity and worth of human beings particularly because of
their relationship with G-D. As Donald Chinula, quoting Martin Luther King Jr.
argues,

our [Christian] tradition refers to the inherent dignity of man [sic] in the biblical term ‘the
image of God’ ... the indelible stamp of the Creator ... The worth of the individual does not
lie in the measure of his intellect, his racial origin or social position. Human worth lies in
relatedness to God.”

Imago Dei serves as an important theological construct for liberation movements and
justice-making wherein oppressed and marginalized human persons resist colonizing
hegemony and reclaim the dignity, beauty, and sanctity of their created identity.
Those identifying as women, Black, Indigenous, Asian, gay, lesbian, trans, variously
abled, old, young, and so on are acknowledged as beings made in the image of G-D.
Eboni Marshall Turman’s work on incarnation, while not focused on imago Dei directly,
has much to offer in terms of reflections on embodying G-D.> In claiming their inherent
dignity, beauty, and sanctity, marginalized groups and individuals resist the oppressive
legacy of patriarchal colonial Christendom. Certainly, within pastoral theology, construc-
tions of imago Dei continue to empower marginalized folx and serve decolonizing
approaches to human suffering, justice, and care toward flourishing.

However, in the context of the anthropogenic climate crisis, the theo-anthropology
of imago Dei that privileges the human species cannot help but feed colonizing con-
ceptions of human identity, purpose, and meaning in relation to the earth. Paradoxi-
cally, perhaps, the deployment of imago Dei to further the cause of human liberation
and flourishing functions to exclude and invisibilize non-human species and processes.
As has been noted in liberation and postcolonial literature, the exclusion or ‘invisibiliz-
ing’ of others serves the implicit power of those doing the excluding.”* In the ‘inadver-
tent’ perpetuation of colonial approaches to the earth, the use of a theology of imago
Dei within pastoral theology raises suspicion. Who is this Dei behind which the
imago hides? How might we re-imagine G-D not in our own image but in ways that
enable us to perceive the inherent dignity, beauty, and sanctity of the earth and its pro-
cesses? Before addressing these questions, let us dig a bit deeper into some of the
different ways imago Dei has functioned in Western Christendom through a discussion
of the human as master, consumer, and steward—images used to frame human identity,
purpose, and meaning within creation as god’s ‘representative’ image in relation to
creation.
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Imago Dei—Human as Master

Much has been written on the ‘human as master’ version of imago Dei, based on the theol-
ogy of Western colonial Christendom that images G-D as a controlling oligarch enacting
HIS will upon the earth, completely separate from and sovereign over creation. This theol-
ogy serves a harmful binary between god and Nature,” placing only certain humans at the
top of creation’s hierarchy capable of imaging ‘god.” In this portrayal, these privileged nor-
mative humans are to turn ‘upwards’ toward ‘god’ and their high calling, and turn away
from nature and the ‘baser’ instincts.”® As ecowomanist and ecofeminist theologies
argue, those humans identifying outside cis, white, male heteronormativity are categorized
as lower forms of life, more ‘base’ and ‘instinctual.”®” Whole systems of theology grow out
of this distortion and continue to persist in many contexts. As such, so-called ‘normative’
humans, like Christendom’s ‘god,” are presumed to fulfill their purpose and meaning by
‘mastering’ creation, by wielding their will and control upon creation.”® ‘True’ human iden-
tity, purpose, and meaning are understood in relation to a human’s capacity to master,
manipulate, and control necessity and chance, making it yield to wishes and desires.
Sacred gifts of creation become the means through which mastering humans enact their
will upon the earth—turning forests and long-dead plant forms into ‘resources’ to be con-
trolled, managed, and ultimately consumed by humans.

Imago Dei—Human as Consumer

In this era of neoliberalism, where ‘the market’ holds sway and our life together is gov-
erned by systems that serve the one percent, the image of the human as master has trans-
formed to the human as consumer,”® co-opting dreams and visions for life together. In
our era of marketing and advertising, consumer language is ubiquitous. The image not
only celebrates greed, it highlights the voracious appetite of the human species (especially
some in our species) for consuming G-D’s gifts of creation. The human as consumer is
stark and sadly all too resonant with the context of ecological crises today. Humans
master creation through consuming it until all that will remain is the waste of human
consumption.60

Imago Dei—Human as Steward

Over the last several decades, among the theological disciplines, in an effort to challenge
the mastery motif and to reorient theological anthropology in ways that serve life in cre-
ation, it has been common to draw on the image of the steward as a way to image G-D in
creation.®' In our identity as stewards, humans are tasked with caring for the creation ‘on
G-D’s behalf.” The word steward is etymologically drawn from ‘guardian or keeper of the
house on behalf of an employer.”® Pastoral theologians have long made connections
between images of the steward and the focus on care within our discipline. As stewards,
we are to image G-D by enacting compassion and care toward the flourishing of life.
However, while the image of G-D embedded in this conception of imago Dei is a far
cry better than that of the controlling, powerful god of willful mastery, it continues to
perpetuate hierarchical conceptions of reality that serve colonizing ways of being in
the world—perhaps a softer colonizing, but colonizing nonetheless. As stewards,
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humans are still imaged at the top of a hierarchy of being, the only creatures capable of
enacting divine care and attention on G-D’s behalf toward the rest of creation. Further-
more, as I have indicated elsewhere, the image of the steward distorts and inverts the
relationship between human creatures and the rest of the earth, suggesting that the
earth is dependent on the stewarding care of humans, when, in fact, humans are depen-
dent on the stewarding care of the earth.®> So, what are we to do? How are we to conceive
of theo-anthropology in a way that does not serve colonialism? How do we conceive of
the divine in ways that do not serve colonial conceptual frameworks?

Even as the theological construct has a vast theological history, given our context of
anthropogenic climate crisis and the fact that the biblical allusion to imago Dei is
limited to this one single passage in scripture, is it time to put aside imago Dei as a
primary theological construct for theo-anthropology for our discipline? What are
some other Biblical metaphors and theological sources that can help the discipline re-
imagine human relational participation within the larger whole of creation? How
might human identity, purpose and meaning, human suffering and flourishing be re-
cast within this embedded relationality?

Decolonizing Anthropocentrism in Pastoral Theology—Toward Earth-
centered Approaches

First off, I must clarify that the shift from colonizing anthropocentric approaches toward
decolonizing, earth-centered theological infrastructures is not found in denying our
human embeddedness and presuming to embrace an all-encompassing perspective on
the earth. Such constructions feed a colonizing agenda that ultimately turns us away
from our embodied humanness. Such totalizing conceptual moves serve to falsify and
ignore our intrinsic relationality as part of the earth and its processes—as if humans
can somehow perceive the Whole as it is and not merely as a strand of the larger webs
of life, many of which are imperceptible to human creatures. The shift in social imaginary
(if you will) emerges as we embrace theologies, concepts, and practices that enable us to
perceive ourselves where we are, embedded within the larger processes, relationships,
ebbs, flows, and systems of the earth.®* By embracing our earth-formed humanness
and the multiple entanglements with other creatures and beings, humans may learn to
participate responsibly amongst the living webs of creation. Indeed, one of the great chal-
lenges with the concept of imago Dei is that it has served to distance humans from our
earthenness, dependence, and entanglements.

In this section, I suggest several sources from which to draw in our efforts to re-imagine
theological constructions for pastoral theology through an earth-centered approach. My
hope is that such re-imagining will support constructs for living in right relationship
within the webs of creation, enable understandings of human suffering and flourishing
within larger ebbs, flows, and systems of life, and invite new metaphors for understanding
human identity, purpose, and meaning within the living organism of the earth.

G-D as Process and Presence within Creation

Central to reimagining the human in creation is the need to re-imagine G-D beyond the
anthropomorphized constructions that have so influenced colonial Christendom,
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privileging some of the human species over others. As the theologian John Calvin says in
the title of Book 1 of The Institutes, ‘the Knowledge of God and of ourselves mutually
connected.”®® In saying this, Calvin seeks to draw out the difference, not the sameness
of humans and G-D, for it is in knowing ourselves as creatures and not as gods that
we may discern who we are. Indeed, given that Christians understand Jesus as the
icon or image of G-D in human form, why must we also anthropomorphize G-D?

Much has been written in ecotheology to re-imagine G-D in ways that help human
creatures to perceive the presence and movement of G-D (or G-D’s love) within and
among the very processes of the earth instead of through human-centric conceptions.
It is by such reimaging that the Divine may be perceived in creation and through pro-
cesses within which living beings participate. Far from perceiving G-D in a human
image, discerning G-D’s process and presence within the mysterious intricacies of life
enables humans to participate in G-D, without assuming it is all about us. Furthermore,
such re-imagining enables humans to perceive the sacredness of G-D’s beloved creation
without presuming to dominate, master or possess it. While I indicate in the heading a
kind of panentheistic notion—G-D in all things, all things in G-D—it is possible also to
imagine G-D’s love as the presence of process of G-D in creation, enabling a distinction
between G-D’s love, energy, or movement in creation and the divine identity, so to speak.
Such imaging discerns G-D (or G-D’s love) as the energy that binds and holds together all
that is and calls forth the cycles of life, death, and new life. Theological constructions that
consider G-D as a verb® draw on themes that help re-image G-D in the unfolding pro-
cesses and interconnective dynamisms within the natural world. As well, such imaging
invites human participation in the movement and processes of G-D’s unfolding.

Theological conceptions based on process thought already provide meaningful theo-
logical moorings for some pastoral theologians.®” Indeed, conceptions of G-D (or G-D’s
love) as presence and process within creation invite a deep systems and relational
approach to our work, approaches familiar to many of us. For example, understanding
that creaturely (including human) flourishing and suffering are embedded within webs
of relationships and larger systems, many of which are imperceptible to the human
gaze, resists epistemic arrogance or hierarchical totalizing notions of truth. The invitation
here is to expand the perception of these relational interconnectivities beyond exclusively
human interactions. Within our discipline Carrie Doehring has done some important
work on the ways process theology may ground our practice and theological reflection
with non-anthropomorphized conceptions of the divine.®®

Earth-Formed Creatures

Drawing from the Genesis stories we recognize, first and foremost, that humans are crea-
tures formed from the soil, from the stuff of the earth. As the etymology of the word
reminds us, humans are of humus (Latin), of the earth, the soil. The human species
are ‘earthlings, earthly beings as opposed the gods.’ In the Genesis passages humans
are called Adamah—ground or soil creatures®—and are formed together into beings
of difference from the same source, adamah. Where notions of imago Dei have caused
humans to forget and ignore our earthen-ness to our own demise, it is in re-claiming
our earthen-ness—our bodied materiality—that we may re-member ourselves as partici-
pants in the larger biodiversity of the earth and the ecosystems by which we exist.”’
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Indeed, as Psalm 139:15 describes, we are creatures ‘intricately woven in the depths of the
earth.

In our identity as earth creatures participating in specific ecosystems and dependent
on multiple entangled life processes, creatures, and biodiverse neighbors, what can our
species offer the larger webs of life that hold and nourish us? Is there anything distinctive
for our species to offer the community of creation? Genesis 2:15 identifies human crea-
tures as given to ‘serve and attend’ to ‘till and to keep’ the garden planted by G-D. Some
have argued that human vocation, meaning and purpose is summed up in this passage.”"
In considering how humans may serve and attend creation, might we draw on distinctive
capacities of our species such as the human capacity for reverence in the presence of
beauty, for compassion and empathy in the presence of suffering, for directed and con-
scious intentionality and agency, for artful and creative expression? In marking these
capacities as distinctive, I do not mean to suggest other creatures and processes do not
have these capacities in some form or another. However, as so many of the Psalms
bear witness, humans are grounded in our identity as earth-creatures as we creatively
express and give voice to awe and praise, to pain and the groaning of creation (including
that of our own species), and to our intention to order our lives in relation to G-D’s pres-
ence and processes. Ecowomanism’s iconic use of Alice Walker’s story of Celie is helpful
in imagining what living into our embodied earthen-ness can look like. Celie resists and
turns away from the theology of colonial patriarchy and ‘instead creates a theology that
celebrates the earth, the feminine divine, and accents her own agency as a black woman
living with and in the earth.”? She is portrayed as delighting in her own embodied
embeddedness and beauty in creation.

Learning from Our Kin—Students and Younger Siblings of Creation

In her book Braiding Sweetgrass, Robin Wall Kimmerer draws on Indigenous stories to
remind humans that we are the younger siblings of creation.”> Formed after all other
creatures, humans have much to learn about how to live out our creaturehood from
our ‘older’ earth siblings. Part of the human vocation as Kimmerer sees it is to take up
our role as younger siblings and to learn from the other creatures and processes of the
earth.”* This wisdom is similar to that found in the book of Job. In responding to the
distorted theologies of his friends, Job also points to the wisdom of other creatures
and the importance of learning from them, particularly when it comes to knowledge
of G-D.

But ask the animals, and they will teach you; the birds of the air, and they will tell you; ask
the plants of the earth, and they will teach you; and the fish of the sea will declare to you.
Who among all these does not know that the hand of [God] has done this? In [God’s]
hand is the life of every living thing and the breath of every human being (Job 12:7-10).

The posture of receptivity and humility intimated here invites human into a very
different relationship with our creaturely siblings. Far from being at the top of a hierarchy
of being, we are the young ones, needing to learn and grow into our creaturehood. To
learn from our creaturely siblings, we are challenged to become ecologically literate,
capable of listening to and hearing creation, of discerning earth’s wisdom, of learning
from our plant and animal kin.
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Gratitude and Relations of Reciprocity and Care

Drawing again from Kimmerer, it is helpful to consider her understanding of the human
role within the community of creation, drawing on Indigenous stories and scientific
research. She shares several examples of the back-and-forth exchange of various
species with each other for the enhancement of life. For example, she describes how
trees and other forest life communicate and are connected through the underground net-
works of mycelium and how they support various trees and plant species to grow and
communicate. She describes many other examples of the give-and-take, the reciprocity
of relationships, in creation.”” Interestingly, given my argument earlier in the paper,
she uses the language of ‘stewardship’” for human involvement in these relationships of
caring and mutual exchange. The difference is that her notion of stewardship starts
with the loving care given freely by the earth to nourish and support human and
other-than-human creatures. Like common theological notions of grace, this loving
care is not earned but freely given as a gift, each day. As such, human stewardship
starts with gratitude, a sense of overflowing indebtedness to the ways the earth cares
for and nurtures our human lives. It then moves to awareness of responsibility for our
participation in the relations of reciprocity that enable life to thrive. She gives many
examples of how human actions can participate in the mutual stewarding exchange
between species and how human practices of planting, cultivation and even harvesting
can serve the thriving of other species. Sweetgrass, the plant with medicinal and ritual
significance for many Indigenous peoples, thrives especially when humans pull it out
by its roots. Corn, squash, and beans—‘The Three Sisters’—when planted together by
the human species grow into a mutually-enhancing ecosystem by which the shade, nutri-
ents, and growing process of the one enhances the others.”® If we pay attention closely
enough, we may find our way as a species, learning our place and purpose in creation
from the plants, and the trees, the birds, fish, and other animals. Far from arguing
that humans are intrinsically a blight on creation (though of course in our present
state we are), she draws out an image of humans that includes us created as participants
in the mutuality and exchange of creation, and invites us to find our way home to our
place within the community of creation.

Within her discussions of reciprocity of care, Kimmerer also suggests that there is a
sense of right relationship within the community of creation (which, in the human crea-
ture, begins with gratitude). There is an intended balance—an equilibrium—toward
which creation yearns. The concept of right relationship/balance is familiar within Chris-
tian theology and other spiritual wisdom traditions. To be in balance or right relationship
indicates that the relational interdependence of the different parts is working together to
serve the whole. In serving the whole, the parts are also served. In some Christian tra-
ditions, of course, sin is often understood as things being out of right relationship.
Through the practice of confession, humans can acknowledge our responsibility for
the suffering of other human and more-than-human life—the cause of things being
out of right relationship. And, in taking responsibility we can work to reorder things
towards right relationship. The give-and-take relationships within creation call human
creatures, capable of recognizing this reciprocity, to acknowledge the cost for other crea-
tures and plants in supporting human life. Part of being kin with our creaturely siblings is
to recognize, acknowledge, and honor other beings by thanking them for their sacrifices
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on our behalf—for our food, our shelter, our medicines, and so on.”” How might we
intentionally re-imagine Christian practices of contemplative confession, gratitude,
and ethical living in ways that acknowledge and honor our earthen-ness and lean
toward righting human relationships within the reciprocity of creation?

Conclusion

This paper seeks to present, build on, and continue the sustained conversation that is
emerging within pastoral theology in relation to the climate crisis. In critiquing our
anthropocentrism as a discipline and unpacking how constructions of imago Dei have
both served and undermined the human purposes of care and justice in the world, I
propose that we set it aside as a primary theological motif. In the context of the
climate crisis, notions of imago Dei are too deeply laden with colonizing anthropocentric
conceptions of human exceptionalism to be theologically generative for us today. Instead,
we can draw on other biblical and ecotheological constructions that help us to reimagine
and embrace our identity, purpose, and meaning as human creatures dependent upon,
embedded in, and participating within the entangled systems and processes of the
earth. As the discipline seeks more earth-centered, decolonizing conceptual frameworks
by which to understand, practice, and teach pastoral theology, may it expand the conver-
sation not only to include others of our species, especially those perpetually violated
through environmental colonialism, but also to include our more-than-human creaturely
siblings.
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“Stewardship (n.)” in Online Etymology Dictionary, accessed April 12, 2022, https://www.
etymonline.com/word/stewardship.

See McCarroll, “Embodying Theology”.


https://www.etymonline.com/word/stewardship
https://www.etymonline.com/word/stewardship

68 (&) P.MCCARROLL

64. Postcolonial and womanist scholars (among others) privilege embedded and embodied
approaches to knowledge and are important guides for decolonizing the academy and, in
this case, reconfiguring approaches to pastoral theology.

65. John Calvin, The Institutes of the Christian Religion (1558), trans. Henry Beveridge, Chris-
tian Classics Ethereal Library, https://ccel.org/ccel/calvin/institutes.

66. See, for example, Deifelt, “And G*d Saw that it Was Good.”

67. See, for example, Carrie Doehring, The Practice of Pastoral Care: A Postmodern Approach,
Revised and Expanded Edition (Louisville, KY: Westminster John Knox Press, 2015).

68. Doehring, The Practice of Pastoral Care, 85-115.

69. “Human (adj.)” in Online Etymology Dictionary, accessed April 20, 2022, https://www.
etymonline.com/word/human.

70. Marshall Turman’s womanist constructions and reflections on incarnation has resonances
here. See Toward a Womanist Ethic of Incarnation.

71. See, for example, Sylvia C. Keesmaat and Brian J. Walsh. Romans Disarmed: Resisting
Empire, Demanding Justice (Grand Rapids, MI: Brazos Press, 2019), 139-208.

72. Harris, “Ecowomanism: An Introduction,” referencing Alice Walker, The Color Purple (New
York: Harcourt Brace Jovanovich, 1982).

73. In her chapter in Postcolonial Images of Spiritual Care, McGarrah Sharp references Kim-
merer’s book as well (100-101), for her own reflections on spiritual care.

74. Robin Wall Kimmerer, Braiding Sweetgrass: Indigenous Wisdom, Scientific Knowledge, and
the Teachings of Plants (Minneapolis: Milkweed Editions, 2013), 156-65.

75. Ibid., 105-20.

76. Ibid., 128-40.

77. Ibid., 175-204.

Disclosure Statement

No potential conflict of interest was reported by the author(s).

ORCID
Pamela McCarroll (2 http://orcid.org/0000-0003-2668-970X

Bibliography

Ayres, Jennifer R. Inhabitance: Ecological Religious Education. Waco, TX: Baylor University Press,
2019.

Berry, Thomas. The Sacred Universe: Earth, Spirituality, and Religion in the Twenty-First Century.
New York: Columbia University Press, 2009.

Calder, Andy S., and Jan E. Morgan. “Out of the Whirlwind’: Clinical Pastoral Education and
Climate Change.” Journal of Pastoral Care and Counseling 70, no. 1 (2016): 16-25. doi:10.
1177/1542305015621707.

Calvin, John. The Institutes of the Christian Religion (1558). Translated by Henry Beveridge.
Christian Classics Ethereal Library. https://ccel.org/ccel/calvin/institutes.

Chinula, Donald M. Building King’s Beloved Community: Foundations for Pastoral Care and
Counseling with the Oppressed. Eugene, OR: Wipf and Stock, 2009.

Clinebell, Howard. Ecotherapy: Healing Ourselves, Healing the Earth. New York: Routledge, 2013.
First published 1996 by Fortress Press (Minneapolis).

Deifelt, Wanda. “And G*d Saw it Was Good—Imago Dei and Its Challenge to Climate Justice.” In
Planetary Solidarity: Global Women’s Voices on Christian Doctrine and Climate Justice, edited by
Grace Ji-Sun Kim and Hilda P. Koster, 119-33. Minneapolis: Fortress Press, 2017.


https://ccel.org/ccel/calvin/institutes
https://www.etymonline.com/word/human
https://www.etymonline.com/word/human
http://orcid.org/0000-0003-2668-970X
https://doi.org/10.1177/1542305015621707
https://doi.org/10.1177/1542305015621707
https://ccel.org/ccel/calvin/institutes

JOURNAL OF PASTORAL THEOLOGY 69

Doehring, Carrie. The Practice of Pastoral Care: A Postmodern Approach, Revised and Expanded
Edition. Louisville, KY: Westminster John Knox Press, 2015.

Eaton, Heather. “An Earth-Centric Theological Framing for Planetary Solidarity.” In Planetary
Solidarity: Global Women’s Voices on Christian Doctrine and Climate Justice, edited by Grace
Ji-Sun Kim and Hilda P. Koster, 19-47. Minneapolis: Fortress Press, 2017.

Graham, Larry Kent. Care of Persons, Care of Worlds: A Psychosystems Approach to Pastoral Care
and Counseling. Nashville, TN: Abingdon Press, 1992.

Hall, Douglas John. Waiting for Gospel: An Appeal to the Dispirited Remnants of Protestant
‘Establishment’. Eugene, OR: Cascade Books, 2012.

Harris, Melanie L., ed. Ecowomanism, Religion and Ecology. Leiden: Brill, 2017.

Helsel, Philip Browning. “Loving the World: Place Attachment and Environment in Pastoral
Theology.” Journal of Pastoral Theology 28, no. 1 (2018): 22-33. doi:10.1080/10649867.2018.
1475977.

Keesmaat, Sylvia C., and Brian J. Walsh. Romans Disarmed: Resisting Empire, Demanding Justice.
Grand Rapids, MI: Brazos Press, 2019.

Kim, Sumi Loundon. “Flower of Interbeing.” In Postcolonial Images for Spiritual Care, edited by
Emmanuel Y. Lartey and Hellena Moon, 41-56. Eugene, OR: Pickwick Publications, 2020.
Kimmerer, Robin Wall. Braiding Sweetgrass: Indigenous Wisdom, Scientific Knowledge, and the

Teachings of Plants. Minneapolis, MN: Milkweed Editions, 2013.

Klein, Naomi. This Changes Everything: Capitalism vs. The Climate. Toronto, ON: Knopf Canada,
2014.

LaMothe, Ryan. “This Changes Everything: The Sixth Extinction and its Implications for Pastoral
Theology.” Journal of Pastoral Theology 26, no. 3 (2016): 178-94. doi:10.1080/10649867.2016.
1275929.

LaMothe, Ryan. Pastoral Reflections on Global Citizenship: Framing the Political in Terms of Care,
Faith, and Community. Lanham, MD: Lexington Books, 2018.

LaMothe, Ryan. “A Pastoral Theology of Dwelling: Political Belonging in the Face of a Pandemic,
Racism, and the Anthropocene Age.” Journal of Pastoral Theology 31, no. 2-3 (2021): 89-109.
doi:10.1080/10649867.2021.1896194.

LaMothe, Ryan. “A Radical Pastoral Theology for the Anthropocene Era: Thinking and Being
Otherwise.” Journal of Pastoral Theology 31, no. 1 (2021): 54-74. doi:10.1080/10649867.2021.
1887993.

LaMothe, Ryan. A Radical Political Theology for the Anthropocene Era: Thinking and Being
Otherwise. Eugene, OR: Cascade Books, 2021.

LaMothe, Ryan Williams. “Climate Emergency as Revelation: The Tragedy and Illusion of
Sovereignty in Christian Political Theologies.” In Practical Theology Amid Environmental
Crises, edited by Pamela R. McCarroll and HyeRan Kim-Cragg, 95-107. MDPI AG, 2023.
Printed edition of the special issue published in Religions 13 (2022).

Lartey, Emmanuel Y. Postcolonizing God: New Perspectives in Pastoral and Practical Theology.
London: SCM Press, 2013.

Lartey, Emmanuel Y. Pastoral Theology in an Intercultural World. Eugene, OR: Wipf and Stock,
2013. First published 2006 by Epworth (London).

Lartey, Emmanuel Y. “Be-ing in Relation: The Goal of African Spiritual Practice.” In Postcolonial
Images for Spiritual Care: Challenges of Care in a Neoliberal Age, edited by Emmanuel Y. Lartey
and Hellena Moon, 17-28. Eugene, OR: Pickwick Press, 2020.

Lartey, Emmanuel Y., and Melinda A. McGarrah Sharp. “Seeking Steadiness in Storms: Pastoral
Theology in the Midst of Intercultural, Political and Ecological Trauma.” Journal of Pastoral
Theology 26, no. 3 (2016): 149-51. doi:10.1080/10649867.2017.1315902.

Lartey, Emmanuel Y., and Hellena Moon, eds. Postcolonial Images of Spiritual Care: Challenges of
Care in a Neoliberal Age. Eugene OR: Pickwick Publications, 2020.

Lartey, Emmanuel Y., and Hellena Moon, eds. Postcolonial Practices of Care: A Project of
Togetherness during COVID-19 and Racial Violence. Eugene, OR: Pickwick Press, 2022.


https://doi.org/10.1080/10649867.2018.1475977
https://doi.org/10.1080/10649867.2018.1475977
https://doi.org/10.1080/10649867.2016.1275929
https://doi.org/10.1080/10649867.2016.1275929
https://doi.org/10.1080/10649867.2021.1896194
https://doi.org/10.1080/10649867.2021.1887993
https://doi.org/10.1080/10649867.2021.1887993
https://doi.org/10.1080/10649867.2017.1315902

70 P. MCCARROLL

Lee, K. Samuel, and Danjuma Gibson. “Caring Over Troubled Waters: Creative and Critical
Pastoral Theological Imaginations in the Twenty-First Century.” Journal of Pastoral Theology
31, no. 1 (2021): 1-3. doi:10.1080/10649867.2021.1887837.

Marshall Turman, Eboni. Toward a Womanist Ethic of Incarnation: Black Bodies, the Black
Church, and the Council of Chalcedon. New York: Palgrave MacMillan, 2013.

McCarroll, Pamela R. “Listening for the Cries of the Earth: Practical Theology in the
Anthropocene.” International Journal of Practical Theology 24, no. 1 (2020): 29-46. doi:10.
1515/ijpt-2019-0013.

McCarroll, Pamela R. “What are People For? Re-Imaging Theo-Anthropology in the
Anthropocene.” In Christian Theology After Christendom: Engaging the Thought of Douglas
John Hall, edited by Patricia Kirkpatrick and Pamela R. McCarroll, 85-100. Lanham, MD:
Lexington/Fortress Academic, 2021.

McCarroll, Pamela R. “Embodying Theology: Trauma Theory, Climate Change, Pastoral and
Practical Theology.” In Practical Theology Amid Environmental Crises, Religions, edited by
Pamela R. McCarroll and HyeRan Kim-Cragg, 21-34. MDPI AG, 2023. Printed edition of
the special issue published in Religions 13 (2022).

McCarroll, Pamela R., and HyeRan Kim-Cragg, eds. 2022. Practical Theology Amid Environmental
Crises. MDPI AG, 2023. Printed edition of the special issue published in Religions 13 (2022).
https://www.mdpi.com/journal/religions/special_issues/ptaec.

McFague, Sallie. Blessed are the Consumers: Climate Change and the Practice of Restraint.
Minneapolis: Fortress Press, 2013.

McFague, Sallie. Life Abundant: Rethinking Theology and Economy for a Planet in Peril.
Minneapolis: Fortress Press, 2002.

McGarrah Sharp, Melinda A. Creating Resistances: Pastoral Care in a Postcolonial World. Leiden:
Brill, 2020.

Mendoza, S. Lily, and George Zachariah. Decolonizing Ecotheology: Indigenous and Subaltern
Challenges. Eugene, OR: Pickwick Publications, 2022.

Mercer, Joyce Ann. “Children and Climate Anxiety: An Ecofeminist Practical Theological
Perspective.” In Practical Theology Amid Environmental Crises, edited by Pamela R.
McCarroll and HyeRan Kim-Cragg, 183-97. MDPI AG, 2023. Printed edition of the special
issue published in Religions 13 (2022).

Miller-McLemore, Bonnie. “Trees and the ‘Unthought Known’: The Wisdom of the Non-Human
(or Do Humans have ‘Shit for Brains’.” Pastoral Psychology 69 (2020): 423-43. doi:10.1007/
$11089-020-00920-7.

Miller-McLemore, Bonnie. “Climate Violence and Earth Justice: A Research Report on Practical
Theology’s Contributions.” International Journal of Practical Theology (forthcoming).

Moe-Lobeda, Cynthia. “The Spirit as Moral-Spiritual Power for Earth-honouring Justice-Seeking
ways of shaping life in common.” In Planetary Solidarity: Global Women’s Voices on Christian
Doctrine and Climate Justice, edited by Grace Ji-Sun Kim and Hilda P. Koster, 249-76.
Minneapolis: Fortress Press, 2017.

Moon, Hellena. “The ‘Living Human Web’ Revisited: An Asian American Pastoral Care and
Counseling Perspective.” Sacred Spaces: The e-Journal of the American Association of Pastoral
Counselors 3 (2010): 14-43.

Moon, Hellena. “The Aporias of Freedom and the Immured Spirit.” In Postcolonial Images for
Spiritual Care, edited by Emmanuel Y. Lartey and Hellena Moon, 169-89. Eugene, OR:
Pickwick Publications, 2020.

Moore, Mary Elizabeth. Ministering with the Earth. St. Louis: Chalice Press, 1998.

Myers, Ched. “From Garden to Tower: Genesis 1-11 as a Critique of Civilization and an Invitation
to Indigenous Re-Visioning.” In Buffalo Shout, Salmon Cry: Conversation on Creation, Land
Justice, and Life Together, edited by Steve Heinrichs, 109-26. Waterloo, ON: Herald Press, 2013.

Peracullo, Jeane C., and Rosa Bella M. Quindoza. “Environmental Activism in a Filipino
Community.” In Practical Theology Amid Environmental Crises, edited by Pamela R.
McCarroll and HyeRan Kim-Cragg, 123-38. MDPI AG, 2023. Printed edition of the special
issue published in Religions 13 (2022).


https://doi.org/10.1080/10649867.2021.1887837
https://doi.org/10.1515/ijpt-2019-0013
https://doi.org/10.1515/ijpt-2019-0013
https://www.mdpi.com/journal/religions/special_issues/ptaec
https://doi.org/10.1007/s11089-020-00920-7
https://doi.org/10.1007/s11089-020-00920-7

JOURNAL OF PASTORAL THEOLOGY e 71

Pihkala, Panu. “The Pastoral Challenge of the Environmental Crisis: Environmental Anxiety and
Lutheran Eco-Reformation.” Dialog 55, no. 2 (2016): 131-40. doi:10.1111/dial.12239.

Pihkala, Panu. “Toward a Taxonomy of Climate Emotions.” Frontiers in Climate 3 (January 2022):
738154. https://www.frontiersin.org/articles/10.3389fclim.2021.738154/full. doi:10.3389/fclim.
2021.738154

Pihkala, Panu. “Eco-Anxiety and Pastoral Care: Theoretical Considerations and Practical
Suggestions.” In Practical Theology Amid Environmental Crises, edited by Pamela
R. McCarroll and HyeRan Kim-Cragg, 163-81. MDPI AG, 2023. Printed edition of the
special issue published in Religions 13 (2022).

Portner, Hans-Otto, Debra C. Roberts, et al. IPCC, Climate Change 2022: Impacts, Adaptation and
Vulnerability, Summary for Policymakers. Intergovernmental Panel on Climate Change, March
2022, Switzerland. https://www.ipcc.ch/report/ar6/wg2/.

Rowley, Genny C. “Food, Farms and Faith: Priorities for Faith-Based Advocacy on the Farm Bill,”
Huffington Post, July 25, 2012. https://www.huffpost.com/entry/farm-bill-faith-based-
advocacy_b_1684052.

Rowley, Genny C. “Congregational Environmental Communities: How They Happen and Why
they Work.” Unbound: An Interactive Journal of Christian Social Justice, December 2012.

Rowley, Genny C. “Practicing Hope: Congregational Environmentalism and Intersystemic Care.”
PhD diss., Brite Divinity School, 2013.

Rowley, Genny C. “Intersystemic Care: How Religious Environmental Praxis Expands the Pastoral
Theological Norm of Relational Justice.” Journal of Pastoral Theology 25, no. 2 (2015): 107-21.
doi:10.1179/1064986715Z7.00000000012.

Saler, Robert. “Pastoral Care and Ecological Devastation: Un-Interpreting the Silence.” Journal of
Lutheran Ethics 16, no. 2 (2015): 1-6.

Swain, Storm. “Climate Change and Pastoral Theology.” In T & T Clark Handbook of Christian
Theology and Climate Change, edited by Ernst M. Conradie and Hilda P. Koster, 615-26.
London: Bloomsbury Publishing, 2020.

Tapia, Elizabeth. “A Response to Storm Swain from the Philippines.” In T & T Clark Handbook of
Christian Theology and Climate Change, edited by Ernst M. Conradie and Hilda P. Koster, 627
30. London: Bloomsbury Publishing, 2020.

Tind Johannessen, Christine. “Belonging to the World though Body, Trust, and Trinity: Climate
Change and Pastoral Care with University Students.” In Practical Theology Amid Environmental
Crises, edited by Pamela R. McCarroll and HyeRan Kim-Cragg, 65-81. MDPI AG, 2023. Printed
edition of the special issue published in Religions 13 (2022).

Tumminio Hansen, Danielle Elizabeth. “The Body of God, Sexually Violated: A Trauma-Informed
Reading of the Climate Crisis.” In Practical Theology Amid Environmental Crises, edited by
Pamela R. McCarroll and HyeRan Kim-Cragg, 83-94. MDPI AG, 2023. Printed edition of
the special issue published in Religions 13 (2022).


https://doi.org/10.1111/dial.12239
https://www.frontiersin.org/articles/10.3389/fclim.2021.738154/full
https://doi.org/10.3389/fclim.2021.738154
https://doi.org/10.3389/fclim.2021.738154
https://www.ipcc.ch/report/ar6/wg2/
https://www.huffpost.com/entry/farm-bill-faith-based-advocacy_b_1684052
https://www.huffpost.com/entry/farm-bill-faith-based-advocacy_b_1684052
https://doi.org/10.1179/1064986715Z.00000000012

	Abstract
	Introduction
	Pastoral Theology and Climate Crises
	Anthropocentrism, imago Dei in Pastoral Theology
	Imago Dei in Theo-anthropology – A (very) Brief Overview
	Imago Dei—Human as Master
	Imago Dei—Human as Consumer
	Imago Dei—Human as Steward

	Decolonizing Anthropocentrism in Pastoral Theology—Toward Earth-centered Approaches
	G-D as Process and Presence within Creation
	Earth-Formed Creatures
	Learning from Our Kin—Students and Younger Siblings of Creation
	Gratitude and Relations of Reciprocity and Care

	Conclusion
	Endnotes
	Disclosure Statement
	ORCID
	Bibliography


<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles false
  /AutoRotatePages /PageByPage
  /Binding /Left
  /CalGrayProfile ()
  /CalRGBProfile (Adobe RGB \0501998\051)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.3
  /CompressObjects /Off
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.1000
  /ColorConversionStrategy /sRGB
  /DoThumbnails true
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 524288
  /LockDistillerParams true
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments false
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo false
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings false
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Remove
  /UCRandBGInfo /Remove
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 150
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages false
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.90
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /ColorImageDict <<
    /QFactor 0.40
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 150
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages false
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.90
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /GrayImageDict <<
    /QFactor 0.40
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Average
  /MonoImageResolution 300
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects true
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile (None)
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /Description <<
    /ENU ()
  >>
>> setdistillerparams
<<
  /HWResolution [600 600]
  /PageSize [595.245 841.846]
>> setpagedevice


